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Fault Lines (The Social Justice Movement and Evangelicalism’s Looming 

Catastrophe) by Voddie Baucham, Jr., Salem Books, (Washington, D.C., 2021) [21 

quotes are selected by Doug Nichols.] 

1.  Intersectionality. 

Put simply, Intersectionality is about the multiple layers of oppression minorities 

suffer. For instance, if a black person has one layer of oppression, a black woman has 

two, a black lesbian woman has three, etc. [page xvii] 

2. Today’s Social Justice Is Incompatible with Biblical Christianity. 

Those belonging to the social-justice crowd present themselves as the only ones 

pursuing justice, to the exclusion of all who disagree with their assessments—who, by 

that definition, are pursuing injustice.  

Perhaps the most troubling aspect of the current struggle is that it mischaracterizes 

Christians that way too. On one side are “compassionate” Christians who are 

“concerned about justice.” On the other are “insensitive” Christians who are “not 

concerned about justice.” This is wrong.  

I have pursued justice my entire Christian life. Yet I am about as “anti–social justice” as 

they come—not because I have abandoned my obligation to “strive for peace with 

everyone, and for the holiness without which no one will see the Lord” (Hebrews 

12:14), but because I believe the current concept of social justice is incompatible with 

biblical Christianity. [page 5] 

3. BLM is Anti-Christian. 

This is very similar to Marx’s insistence that “religion is the opiate of the masses.” So 

when Black Nationalism is combined with Marxism (as it often is), an especially 

virulent strain of anti-Christian sentiment forms. Therefore, for many black people, 

coming to faith in Christ requires addressing this objection not only in and for one’s 

own self, but also for one’s peers.  

Providentially, the Bible does not leave us to answer this question in the dark. This is 

exactly what Jesus meant when He said:  

Do not think that I have come to bring peace to the earth. I have not come to 

bring peace, but a sword. For I have come to set a man against his father, and a 

daughter against her mother, and a daughter-in-law against her mother-in-law. 

And a person’s enemies will be those of his own household. (Matthew 10:34–36)  

The Gospel is not something that merely sits on top of our identity. When we come to 

Christ, our identity is transformed completely. As Paul tells us, “From now on, 

therefore, we regard no one according to the flesh. Even though we once regarded 
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Christ according to the flesh, we regard him thus no longer. Therefore, if anyone is in 

Christ, he is a new creation. The old has passed away; behold, the new has come” (2 

Corinthians 5:16–17). [page 22] 

4. A New Creation. 

I am not a Christian because I was raised to be one. (I wasn’t.) Nor am I a Christian 

because I was smart enough to figure it out, good enough to find my way, or lucky 

enough to meet the right people. I am a Christian because the grace of God found me 

when I wasn’t even looking. I am a Christian because of God’s miraculous intervention 

in my life. 

5. Baucham’s Conversion. 

I remember the day I realized this. Steve had asked me how sure I was that I would go 

to Heaven when I died. Being the arrogant and ignorant young man I was, I figured my 

odds were “better than most” and said, “About 90 percent.” Steve looked at me and—

instead of being impressed, as I thought he would be—asked me a question that 

changed my life.  

“What if I can give you the other 10 percent?”  

That question stayed with me for the next several days until finally, on Friday, 

November 13, 1987, as I sat in the NMSU locker room after practice waiting for Steve, I 

could hold back no longer. I understood what it meant to be a sinner and that I could 

not save myself.  

I lay down on the floor and said, “God, that thing You did for Steve that he’s been 

telling me You want to do for me? Now’s good.” I believed the Gospel. I repented of my 

sin. And God saved me. [page 24] 

6. A Season in the Desert. 

Bridget and I ended up joining Holman Street Baptist Church, where Reverend 

Manson Johnson was the pastor. (Johnson was quite the character. He preached every 

Sunday in a tuxedo with tails. I kid you not!)  

The next year was tough. I had gone from being a big-time college football player 

contemplating a career in the NFL and a sought-after speaker within the Fellowship of 

Christian Athletes to a struggling ministry student who, all of a sudden, had zero 

opportunities coming his way.  

But God knew exactly what He was doing. That season in the desert, having my pride 

crushed, was just what I needed to prepare me for my next season of life and ministry. I 

had to go from building a reputation on my story to building a ministry on His story. 
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That season also helped me learn to build a ministry by investing in others rather than 

riding my reputation.  

HBU required all students to double major. I was there to get a Bachelor of Arts in 

Christianity. Since I was a senior when I transferred, there was no time for dreaming. I 

was closest to completing a sociology degree, so voila! I became a sociology major. This 

would figure prominently in my life and ministry. [pages 26-27]   

7. Critical Social Justice and Culture. 

Finally, living in Africa for the past five years has broadened my perspective on social 

justice in two major ways:  

1) I have come to understand that the Critical Social Justice (CSJ) movement is global. 

Just like people in the U.S. are arguing that racial disparities are de facto evidence of 

racism and white supremacy, the global version of CSJ is arguing that the same is true 

in regard to global inequities. Thus, power and resources must be redistributed not 

only within nations, but between them. And since America is the wealthiest nation on 

earth, guess who needs to “check their privilege” and divest themselves of power the 

most?  

2) I have come to realize that culture does matter, that not all cultures are equal, that 

Christian culture has produced the highest levels of freedom and prosperity and the 

lowest levels of corruption and oppression in the world, and that transforming culture 

is a laudable and worthwhile goal. [page 38] 

8. Real Justice Requires Truth. 

Beyond confronting falsehoods in general, our pursuit of justice must also be 

characterized by a pursuit of truth. Much has been said recently about seeking justice, 

and I could not agree more. However, we must be certain that we pursue justice on 

God’s terms. For instance, we must bear in mind that “A single witness shall not suffice 

against a person for any crime or for any wrong in connection with any offense that he 

has committed. Only on the evidence of two witnesses or of three witnesses shall a 

charge be established” (Deuteronomy 19:15, cf. Matthew 18:16; 2 Corinthians 13:1; 1 

Timothy 5:19; Hebrews 10:28). This is critical in our quest to adhere to the Lord’s 

admonition that “You shall do no injustice in court. You shall not be partial to the poor 

or defer to the great, but in righteousness shall you judge your neighbor” (Leviticus 

19:15). How much of our current debate about justice is rooted in these principles?  

My goal when I hear about “injustices” is to bear in mind that I am biased. I am a single 

witness with limited information, and I carry a ton of baggage. So when I am evaluating 

people’s testimonies and pleas, and when people are shouting, “Justice for George, 

Ahmaud, Breonna, Trayvon!” or anyone else, I always want to bear in mind the words 
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of John 7:51: “Does our law judge a man without first giving him a hearing and learning 

what he does?” I also want to remember that “the one who states his case first seems 

right, until the other comes and examines him” (Proverbs 18:17), which is why “if one 

gives an answer before he hears, it is his folly and shame” (Proverbs 18:13).  

Today, people are rioting and demanding justice before knowing the facts, and in most 

cases, without ever considering the aforementioned principles. And here is the key: 

People are ignoring these principles because the standard of justice upon which their 

pleas are built does not come from the God of the Scriptures. While that may be fine for 

others, those of us who claim to know Christ are held to a different standard. [pages 44-

45] 

9. The High Cost of False Narratives  

On the morning of October 5, 2016, a female officer in Chicago was nearly beaten to 

death because she was afraid to use her weapon. “She thought she was going to die,” 

her superintendent told reporters the next day. “She knew that she should shoot this 

guy, but she chose not to, because she didn’t want her family or the department to have 

to go through the scrutiny the next day on national news.”  

This is just one example of how false narratives cost our society. There is one statistic 

underlying most of those narratives. [page 47] 

10. More White People Shot by Police. 

… it is white people who are actually shot at disproportionately high rates when the 

number of interactions with police is tallied up. [page 49] 

11. Eisegesis vs. Exegesis. 

Stanley Grenz, David Guretzki, and Cherith Fee Nordling, Pocket Dictionary of 

Theological Terms (Downers Grove, Illinois: InterVarsity Press, 1999), 49. Eisegesis: 

Literally, “drawing meaning out of” and “reading meaning into,” respectively. Exegesis 

is the process of seeking to understand what a text means or communicates on its own. 

Eisegesis is generally a derogatory term used to designate the practice of imposing a 

preconceived or foreign meaning onto a text, even if that meaning could not have been 

originally intended at the time of its writing. [page 121-122 footnote] 

12. Life-altering Revelation That Is Not from Scripture. 

At least three realities should give us pause when men who have been studying and 

teaching the Bible for many decades proclaim that they have come to some life-altering 

revelation that has not been derived from Scripture.  

First, the Bible is the Word of God. Paul says, “All Scripture is breathed out by God.” In 

other words, the Bible is not merely the words and speculations of men. Nor is it 
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dependent upon the words or ideas of men for its authority. Unlike the texts in the new 

antiracist canon, the Bible carries the authority of God Himself.  

Second, the Bible is “profitable for teaching, for reproof, for correction, for training in 

righteousness” (2 Timothy 3:17). In other words, since race is undoubtably a 

“righteousness” issue, the Bible is profitable for teaching those who are ignorant about 

race, rebuking those who are in sin concerning race, correcting those who are in error 

about race, and training everyone who is pursuing righteousness in regard to race. To 

put a finer point on it, there is not a book in the world that is better suited to address 

men on the issue of race than the Bible. That is not to say that there is no help to be 

found in other books. It is, however, to say that they are not essential.  

Third, the Bible is sufficient. The Bible is the only canon through and by which “the 

man of God may be complete, equipped for every good work” (2 Timothy 3:17). This 

includes the work of race relations of any and every kind. It is the Bible—not sociology, 

psychology, or political science—that offers sufficient answers not only on race, but on 

every ethical issue man has faced, or will ever face.  

This, of course, is at odds with secular theories like Critical Theory, Intersectionality, 

Critical Race Theory, and Critical Social Justice. This is why the idea of a new canon 

that is “desired to make one wise” (Genesis 3:6) for so-called “racial justice” is a 

problem for Bible-believing Christians. [pages 126-127] 

13. An Unreported Genocide.  

Planned Parenthood Founder Margaret Sanger started what became known as the 

Negro Project in order to reduce the black population through birth control. 50 Sanger 

was a Malthusian eugenicist who believed black and brown people were inherently 

inferior. Her first achievement among the black community came in 1923 when she 

opened a clinic in Harlem, where she “hired African American doctors, nurses, and an 

all-black advisory council to help her clients feel more at ease—and more inclined to 

listen to her birth control propaganda.” 51 She also relied on black clergy to advance 

her message. 52 Today that message is the accepted norm among a vast majority of the 

black population.  

Fifteen and a half million black babies have been aborted since 1973. That means 

abortion is not only the leading cause of death among black Americans, but it has taken 

more black lives than heart disease, cancer, accidents, violent crime, and AIDS 

combined. Though black women make up less than 13 percent of the population, they 

account for 35 percent of all abortions. In major cities like New York, Philadelphia, and 

Los Angeles, more black babies are aborted than born. The fact that nearly 80 percent 

of Planned Parenthood’s abortion clinics are in minority neighborhoods often raises a 

“chicken or the egg” debate as to whether Sanger’s eugenics dream or black people’s 
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penchant for self-destruction is to blame. In either case, the fact remains that black 

women are killing their unborn children at alarming rates. This is an issue of 

paramount concern, or at least it should be. [pages 174-175] 

14. Non-universal Support for BLM. 

But support for BLM is not universal.  

In August 2020, the nondenominational Southern Evangelical Seminary (not to be 

confused with Southern Baptist Theological Seminary) “released a statement 

simultaneously condemning racism and warning Christians against supporting the 

Black Lives Matter movement, claiming [it] espouses a ‘godless agenda.’ ”  

So what is a Christian to do? Black Lives Matter, and our response to it, has been a 

source of much division and dispute and offers a perfect opportunity to wrestle with the 

important question of how we can and must handle such disagreements. To be clear, I 

oppose BLM and have refused to even say the phrase. Moreover, I think the movement 

(and by extension, the phrase) is a Trojan horse that poses a clear threat to the witness 

of the Church. I say this for several reasons, not least of which is the foundation upon 

which the organization is built. [pages 216-217] 

15. Black Lives Matter Is an Openly Pagan, Marxist-Leninist Organization.  

In a now-viral video, Cullors identifies herself and her cofounders as “trained 

Marxists.” Nor is this hyperbole. Cullors is the protégé of Eric Mann, “former agitator 

of the Weather Underground domestic terror organization.” From him, she spent 

several years absorbing the Marxist-Leninist ideology that contributes significantly to 

her worldview. The organization’s revolutionary Marxist origins and ethos are 

antithetical to the message of Christianity. [page 218] 

16. Black Lives Matter Is an Openly Feminist, Pro-LGBTQIA+ Organization.  

All three of BLM’s founders are lesbians who were bothered by the fact that “Black 

liberation movements in this country have created room and space and leadership 

mostly for Black heterosexual, cisgender men, leaving women, who are often queer or 

transgender, either out of the movement or in the background to move the work 

forward with little or no recognition.” They “recognized a need to center the leadership 

of women,” particularly queer and transgender women. “Among our movement 

mentors,” says Cullors, “were queer and trans people whose labor had been erased and 

replaced with an uncontested narrative of male leadership.” [page 219] 

17. Black Lives Matter Is Openly Anti-Male and Anti-Family. [page 220] 
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18. We Must Correct Them.  

The facts about Black Lives Matter are not in dispute. The organization is Marxist, 

revolutionary, feminist, misandrist, pro-LGBTQIA+, pro-abortion, and anti-family, 

with roots in the occult. It is unacceptable for Christians to partner with, celebrate, 

identify with, or promote this organization. And that includes being bullied or 

pressured into using the phrase “black lives matter.” [page 223] 

19. Christ Is the Answer to Racism. 

Ironically, antiracism is also powerless against racism. It is Christ, and Christ alone, 

“who has made us both one and has broken down in his flesh the dividing wall of 

hostility” (Ephesians 2:14). This doesn’t mean that black and white Christians won’t 

offend or sin against each other. It also doesn’t mean that the sin of racism will not 

raise its ugly head in the broader culture, or even in the Church. What it does mean is 

that we have an answer. [page 225] 

20. Unmasking CRT and Intersectionality. 

I wrote this book because I love God more than life, the truth more than others’ opinion 

of me, and the Bride of Christ more than my platform. My heart is broken as I watch 

movements and ideologies against which I have fought and warned for decades become 

entrenched at the highest and most respected levels of evangelicalism. I want this book 

to be a clarion call. I want to unmask the ideology of Critical Theory, Critical Race 

Theory, and Intersectionality in hopes that those who have imbibed it can have the 

blinders removed from their eyes, and those who have bowed in the face of it can stand 

up, take courage, and “contend for the faith that was once for all delivered to the saints” 

(Jude 3). [page 230] 

21. The Church Is under Attack. 

Pastors, I beg you to consider what I have written here. I believe the Church—your 

church—is under attack. As shepherds, we must defend the sheep. We must repel the 

wolves. And yes, the wolves are many. However, this one is within the gates and has the 

worst of intentions. He desires to use your genuine love for the brethren as leverage. 

Don’t let him! Recognize the difference between the voice of the Good Shepherd who 

calls you to love all the sheep and the voice of the enemy that tells you some of them are 

guilty, blind, ignorant oppressors and that others are oppressed—all based on their 

melanin. Reject cries that take principles and stories of individual restitution (Numbers 

5:7; Luke 19) and eisegetically twist them into calls for multi-generational reparations. 

Reject the cries of those who twist the repentance of Daniel and Ezra 1) on behalf of 

theocratic Israel and 2) for sin that took place during their lifetime, in an effort to 

promote multi-generational, ethnic guilt that rests upon all white people by virtue of 

their whiteness. [page 231-232] 


