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Christianity and Social Justice: Religions in Conflict by Jon Harris, 

Reformation Zion Publishing, Ann Arbor, MI, 2021. [84 Quotes selected by Doug 

Nichols.] 

1. Marxism Alive and Well in the USA. 

After the fall of the Berlin Wall and the collapse of the Soviet Union, the gag line was 

that Marxism was dead in Europe and the West, except in Cambridge, Massachusetts. 

The jest, of course, was not directed just at Harvard or all universities, but at the 

broader culture of America: its newspapers, theaters, television, local schools, and to be 

sure, its universities. In short it was, it was directed at all the social institutions. 

Marxism may have died in Eastern Europe and the former Soviet Union a generation 

ago, but it was nevertheless alive and well in American culture. In fact, today it holds 

high ground throughout America, as the front cover of Newsweek magazine declared in 

2009: “We are all socialists now.” -- Russell Fuller [Page vii] 

2. Culture Seems to Move the Church. 

The current philosophies and cultural ideas are often gratefully received in the often- 

compromised visible church. In many church leaders are busy themselves with trying 

to understand where culture is going. After all, one step out of sync with the spirit of 

the age could harm the reputation of a pastor, a church, or a ministry. It might even 

bring reproach, condemnation, and persecution. We do not move the culture; the 

culture moves us. -- Russell Fuller [Page vii]  

3. The Social Justice Gospel Today. 

A large portion of the visible church, keeping up with the times, moved left with the 

culture to create a gospel in step with the times: the Social Gospel. As the Social Gospel 

mirrored the political and liberal trends of 100 years ago, so the Social Justice Gospel 

of today (or the Woke Gospel) mirrors the political and liberal trends today. -- Russell 

Fuller [Page vii-viii]  

4. False Gospels Follow the World. 

False gospels always march side by side with the fashions of an increasingly worldly 

secular culture. This was true 100 years ago and will be true 100 years from now. False 

gospels always follow the world. The Woke Gospel advocates are of the world, and the 

world hears them. -- Russell Fuller [Page viii] 

5. Replacement of True Gospel. 

This book is important for genuine Christians because Christians need to understand 

that the Woke Gospel is not an add-on to the Gospel. It is a replacement of the true 

gospel. It is another gospel that God's people need to anathematize. -- Russell Fuller 
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[Page viii]  

6. Socialism Is Social Justice’s Answer. 

The solution that Social Justice offers is socialism. Harris shows that Marxism, with a 

heavy dose of radical racist, feminist, homosexual theories, and postmodernism 

became the dominant cultural theory of today. As the old Marxists turned Marxism into 

a secular religion with Stalin and Mao, so the new Marxists have created their new 

secular religion. This has worked itself into the church as Liberation Theology a 

generation ago and the Woke Gospel of today. -- Russell Fuller [Page viii]  

7. Redeeming ALL of Society. 

Harris … demonstrates how the church has been infiltrated by the Woke Gospel. He 

uses Scripture to show that the Woke faith is contrary to the Christian faith. The Woke 

often muddy issues by using terms such as “gospel issue” or “gospel above all” or other 

biblical sounding terms. They often challenge Christians to accept a “more holistic 

gospel”, something more than just Christ and Him crucified. Instead, they direct us to a 

whole gospel that can work inside and outside of the church walls and that can 

“redeem” all society. -- Russell Fuller [Page viii] 

8. Dr. Mohler and Marxism’s Insights. 

Reading this book brought back many memories of my teaching at Southern Seminary. 

In particularly, it brought back a meeting in which Al Mohler defended Critical Race 

Theory and its teaching at Southern Seminary by now Provost, Matthew Hall. Mohler 

defended the concept of systemic racism, whiteness, and white privilege, the crown 

jewels of Critical Race Theory. He concluded his defense of Matthew Hall and Critical 

Race Theory with a statement I will never forget: “Marxism has insights”.  

Jon Harris conclusively demonstrates that these “Marxist insights”, the foundation of 

the Woke Faith, is another gospel contrary to the true gospel of Jesus Christ. -- Russell 

Fuller [Page ix] 

9. What Is the Social Justice Movement? 

The first stop in fighting against the social justice movement is understanding what it 

is. That is the primary purpose of this book. The second step is loving others and telling 

the truth. May God bless you as you learn, grow, and contend for the faith once 

delivered. [Page xiii] 

10. Embracing Some Core Assumptions of the Social Justice Movement. 

…since the recent increase in social justice rhetoric inspired by the Black Lives Matter 

movement, it now apparent that many professing evangelicals embrace some of the 

core assumptions of the modern justice theory. [Page 2] 
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11. Repackaged Egalitarian Ideas. 

Despite the new terminology such as “get woke”, “decolonize”, and “mansplain”, the 

current call for social justice is not a recent phenomenon. It is a repackaged 

configuration of egalitarian ideas heavily influenced over the past century by 

postmodern in Marxist derivatives. Because groups as diverse as traditional socialist, 

secular New Left scholars, progressive religious leaders, and today's critical theorists all 

appear to the principle of “social justice” in furthering their agendas, the various 

movements and contributions that fall under the umbrella of the term’s modern usage 

make it difficult to define. [Page 3] 

12. Re-distribution of Larger Shares. 

…economist Friedrich Haydek concluded that “social justice” was a vacuous term used 

to justify the “re-distribution” of larger shares between unequal social groups. Today, 

Oxford Dictionary defines social justice as “Justice in terms of the distribution of 

wealth, opportunities, and privileges within a society.” This basic understanding 

developed organically in common parlance over the last century-and-a-half. [Page 3] 

13. Religion and Exploitation. 

Religion had no place in Marx’s framework. He declared, “Saintly socialism is but the 

holy water with which the priest blesses the fulminations of the aristocrat.” As a result 

Marx attempted to answer the objection that “communism” would abolish “eternal 

truths”, including “justice”. Marx’s answer was not to argue for a common transcendent 

principle of justice compatible with communism, but rather to criticize the established 

understanding of justice as a form of “exploitation… common to all past centuries”. In a 

way, this is why the alternative phrase “social justice”, eventually became popular. 

[Page 6] 

14. Slowing Social Justice, Not Stopping It. 

Fundamentalists, like Charles Erdman, a theology professor at Princeton Theological 

Seminary, argued against the Social Gospel. He applied the “social principles of Christ” 

to the hierarchies of family, labor, and civil relationships while denying the idea of an 

earthly heaven realized through human effort. Unfortunately, for the theological 

conservatives, while they may have slowed the March towards social justice they are 

not able to stop it. [Page 9] 

15. Critical Race Theory and Intersectionality. 

In his book Critical Race Theory: An Introduction, Richard Delgado credits Marxists, 

postmodernists and American radicals with helping create critical race theory in the 

1970s. Derrik Bell, a law professor at Harvard and one of the founders of critical race 

theory, believed “progress in American race relations is largely mirage obscuring the 
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fact that whites continue, consciously or unconsciously, to do all in their power to 

ensure their dominion and maintaining control.” The theory's basic teaching is that 

racism is systematically embedded within the fabric of society and can only be 

addressed by first interpreting the world through the lens of minority experience. 

While race theory accomplishes deconstruction, the sub-theory “intersectionality” 

accomplished construction. It is this element which has become common, perhaps, the 

most common important concept for understanding the modern social justice 

movement. [Page 17] 

16. Marching Through Institutions. 

Achieving social justice has gone from the redistribution of income to the redistribution 

of privilege, from the liberation of the lower classes to the liberation of culturally 

constructed identities, from lamenting victimhood to promoting victimhood and from 

changing society through politics to changing politics through society. No social 

organization remains unaffected. Gramsci’s “long march through the institutions” is 

almost complete. The final stage is to capture the last stand for Western Civilization 

and conscious of the country--the American evangelical church. [Page 19] 

17. Religion Gives Hope in the Eternal. 

Marx famously said religion was “the opium of the people”. He followed his statement 

by claiming that abolishing religion would train the “illusionary happiness of the 

people…for their real happiness.” In Marx's mind, religion was a threat to communism 

since it reinforced the established political order and convinced the masses to endure 

temporary deprivation by teaching them to place their hope in an eternal realm. 

Consequently, revolutionaries inspired by classical Marxism considered their 

movement incompatible with religion. [Page 21] 

18. Filling the Void Where Religion Was. 

Marxists did not desire a void to exist where religion once thrived. Instead, they wanted 

to be the ones to fill that void with their own metaphysical and moral assumptions. 

That is why communist regimes elevated dictators and party heroes to the level of 

deity, required subjects to pledge allegiance to the state, and funneled socialist 

associations through party channels. Because humans are natural worshippers, 

suppressing religion in one area simply ensured it reemerged in another. Some 

advocates for totalitarian socialism were straight forward about their intentions. [Page 

22] 
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19. Black Liberation Theology. 

Although Liberation Theology started in South America in Roman Catholic context, 

similar versions arose throughout the world and were adopted by feminists, racial 

groups, homosexuals and other faiths and traditions.  

The most influential outgrowth in the United States is black liberation theology which 

profoundly shaped political figures such as Cornel West, Barack Obama and Raphael 

Warnock. James Cone, the founder of black liberation theology, may have strayed 

farther from arts orthodoxy than Gustavo Gutiérrez. [Pages 23- 24] 

20. Keeping Christian Terminology. 

Like Gutiérrez and other liberation theologians, Cone gutted Christian teaching while 

keeping Christian terminology. [Page 24] 

21. Achieving the Egalitarian Ideal. 

Today, history repeats itself once again as many Christian groups ingratiate themselves 

to a civil religion dedicated to achieving an egalitarian ideal by deconstructing 

traditional institutions and forcing equality through mechanisms of the modern state. 

[Page 25] 

22. A Christian Heresy. 

In some ways, this merger between Christianity and the social justice movement should 

not come as a surprise. After all, it was professing Christians who originally 

popularized the term “social justice”. It was also in Christian societies that socialist and 

communist movements first originated. This was not an accident. The late Christian 

apologist Francis Schaeffer said,  

“There is only one way to understand utopian Marxianism and that is that it's a 

Christian heresy.” He taught that Marxists used Christianity’s “concern for man” 

as an “individual” to justify the moral claims even though they could not 

rationalize this concern given their own materialism. [Page 25] 

23. Being a Victim. 

Instead of Christian tradition, which ascribed honor on the basis of virtue and 

achievement, the social justice movement assigned this quality to members of 

victimized categories. [Page 28] 

24. The Demands of the Social Justice Inquisition. 

At a time when government lockdowns in response to COVID-19 were already 

destroying small businesses, the social justice movement added an extra barrier. Nini’s 

Deli was a top-ranking restaurant in Chicago in January of 2020 according to Yelp. By 
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June 6, it was permanently closed, boarded up, and graffitied with obscenities, threats, 

anti-Christian message messaging, and social justice symbols associated with Black 

Lives Matter in the LGBTQIA+ movement. Nini’s crime? The owner, Juan riesco, failed 

to post a black square on social media for #Blackout Tuesday and voiced disagreement 

with the anti-family positions of the Black Lives Matter organization. This in turn 

sparked broken contracts with other businesses, death threats, and protests numbering 

in the thousands outside the restaurant. Juan’s family had to flee for their lives to 

another state in the middle of the night. Of course, these situations only skim the 

surface of the numerous examples of firings, censorship, violence, and intimidation 

triggered by failure to meet the demands of the social justice inquisition. For some, the 

results were even more traumatic. [Page 30] 

25. Christians Partnering with BLM and LGBTQIA+ Is Compromise. 

Many joint Black Lives Matter and the LGBTQIA+ protests testify to the shared 

partnership existing between the movements. This promotion of sexual deviancy is 

incompatible with orthodox Christian teaching. Other conflicting assumptions, such as 

standpoint epistemology, egalitarianism, and Marxism were less overt, but prevalent in 

the movement as a whole. The website and social media accounts emphasized socially 

grounded subjective experience, the moral imperative to correct economic disparities, 

and assigning oppressed or oppressor designations based on conflict therapy. For 

Christians, partnering with the organization, or the narrative of the movement itself, 

required a certain level of compromise. [Pages 34- 35] 

26. BLM Undermines Christian Understandings. 

In addition to functioning as its own religion, the Black Lives Matter movement 

undermined Christian understandings of sexual ethics, revelation, justice, in the 

universality of sin. [Page 36] 

27. One Is With Them or Not; There Is No Middle Ground.  

Some evangelicals, such as the president of the Southern Baptist Convention, try to 

embrace the slogan Black Lives Matter while separating themselves from the 

organization and their overtly incompatible views on sexuality. One critic of this 

approach pointed out that Black Lives Matter was a clear and defined movement with 

framers who determined the meaning of their slogan. It was not only confusing to 

misappropriate their term, but it was also hypocritical, given that evangelicals valued 

authorial intent and opposed misappropriations of Scripture. In addition, to some 

extent evangelicals who attended this approach inevitably accepted other incompatible 

assumptions like postmodern standpoint epistemology, Marxist driven social conflict 

theory, and egalitarianism. [Pages 36-37] 
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28. A System of Works Righteousness. 

Like cultural Christians before them who created the Social Gospel, the German 

Christian movement, and liberation theology, evangelicals were once again embracing 

a religion disguised as a political movement. Many referred to this new movement as 

“woke” Christianity. Not only did it import critical social justice into Christian 

categories of law, sin, repentance and forgiveness, but as a result, it introduced a 

system of works righteousness that stood in contrast to the once-for-all forgiveness 

provided in the Christian gospel. Some Christian leaders noticed this threat and 

sounded the alarm. [Page 37] 

30. Christian Leaders Sounding the Alarm. 

Prominent radio preacher John MacArthur called social justice “the most subtle and 

dangerous threat” to the gospel he had ever seen in his lifetime. Voddie Baucham, a 

popular author and speaker in the reformed evangelical world, called social justice a 

“cult” that infused familiar Christian terms with new meaning. Other prominent 

Christian leaders such as apologist James White, pastor Douglas Wilson, and the 

evangelist Paul Washer, signed The Statement on Social Justice & the Gospel organized 

by Michael O Fallon, the president of Sovereign Nations, and Josh Buice, the president 

of the G3 conference. The statement clearly identified “postmodern ideologies derived 

from intersectionality, radical feminism, and critical race theory” as inconsistent with 

biblical teaching. However, these efforts failed to impact the majority of mainstream 

evangelical leaders. [Pages 37- 38] 

31. Follow the Lord God – Elijah. 

As churches and para-church organizations debate and separate over the issue of social 

justice in the coming years, students of history should remember the consequences of 

previous controversies that followed a similar pattern. Students of Scripture should 

perhaps also recall the words of Elijah the prophet spoke to the nation of Israel on 

Mount Carmel. A version rewritten for modern application might read: “How long will 

you hesitate between two opinions? If the Lord is God, follow him; But if critical 

theorists, then follow them.” [Page 38] 

32. Keeping the Law in Their Gospel Message. 

In short, many of today's Christian leaders, influenced by social justice, retain a portion 

of a legalistic gospel of modern liberalism that underlaid the social gospel movement of 

a century ago. While they may articulate forgiveness by grace through faith in Christ’s 

finished work, they also add a systemic, institutional, or corporate salvation through 

law keeping to their gospel message. [Page 44] 
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33. Richard Mouw’s New Left Ideas. 

Mouw promoted politically aggressive causes and candidates from 1972, when he 

joined “Evangelicals for McGovern”, all the way to 2020 when he helped launch “Pro-

Life Evangelicals for Biden”. He also served as the president of Fuller Theological 

Seminary for 20 years, contributed to many mainstream evangelical organizations, 

such as Christianity Today, and continues to influence mainstream evangelical leaders 

such as Tim Keller. [Page 47] 

34.Ron Sider’s Influence on Christianity. 

Conflating the gospel with the fruit of the gospel, like Sider, has become a standard way 

for social justice evangelicals to frame their agenda. Failure to measure up to often 

extra biblical and progressive expectations is grounds for failing the test of orthodox 

belief. 

Ron Sider's influence over mainstream evangelicalism cannot be underestimated. Such 

names as Russell Moore, David Platt, John Piper, Jonathan Lehman, and Jemar Tisby 

have all gleaned from his writings. His emphasis on making the church the model and 

instrument for social change as part of the gospel is often combined with Mouw’s 

emphasis on changing secular social institutions as part of the gospel. In general, most 

evangelical social justice advocates today blend interpretations of liberation. [Page 49] 

35. Lack of an Apology Is Morally Inferior. 

C.S. Lewis pointed out that “the moment there is reason to suspect that [someone] 

enjoys rebuking” someone they love, there is reason to doubt the authenticity of their 

rebuke. Sinful humans generally do not welcome the opportunity to publicly admit 

actual sin, or the sins of a beloved institution. Yet at the very moment evangelicals are 

announcing their complicity in racism, so are most secular institutions. That is because 

weaponized apologies are not actually apologies. Their purpose is to advance 

accusations that portray others, who failed to apologize, as morally inferior. In a sense, 

weaponized apologies are a subset species of the virtue signal. [Page 51] 

36. Virtual Signaling. 

James Bartholomew, a contributor to a British magazine The Spectator, coined the 

term “virtual signaling” in 2015 to describe “the way in which many people say or write 

things to indicate that they are virtuous” in an often-subtle way and without “doing 

anything virtuous”. [Page 51] 

37. Self-justification. 

Virtue signaling is attractive because at a very minimal cost it allows one to justify 

himself while disassociating from the sin of others. [Page 53] 
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38. Ignoring the Evils of Political Progressives. 

Today, many social leaders try to appear righteous by announcing their commitment to 

egalitarian values during news cycles which target alleged bigotry while simultaneously 

ignoring, downplaying, or nuancing greater evils perpetuated by political progressives. 

[Page 54] 

39. Critique of the Multiethnic Church. 

Many of [Jarvis] William’s admonitions are generally represented in the multitude of 

sermons, lectures, and books promoting strategies for accomplishing an ideal 

multiethnic church that, generally, attribute white supremacy to be the major obstacle 

of its achievement. However, as Rick Hardison, a Southern Baptist pastor, argued in his 

dissertation critiquing the multiethnic church model, the Bible contains no particular 

command, theological reason or normative pattern that calls churches to strive to 

become as ethnically diverse as their communities. Simply put, Williams’s exhortations 

are extra-biblical and informed more by an understanding of critical race theory than 

an understanding of God commands. [Pages 60-61] 

40. Confusion in Advocating Another Gospel. 

Because of Mohler's history in promoting orthodoxy, it is hard to understand his 

newfound desire to use the gospel as a way to justify the manufacturing of ethnic 

diversity. The way in which he endorsed figures like Russell Moore and Jarvis 

Williams, who do advocate another gospel, also causes confusion. Yet as Paul 

confronted Peter for behaving like the Judaizers, so too must Christians today confront 

both those who add social justice imperatives to the gospel and those who obscure the 

gospel. [Page 66] 

41. Social Justice Advocates Have Created Another Gospel. 

There is only one gospel of grace carried down through the annals of church history 

and inherited by Christians in modern times. It is the same regardless of the demands 

of social and political movements. Human efforts cannot be added to it, nor can it be 

added to human efforts as a way to earn God's favor. It serves a different purpose than 

the law of God. While good works should showcase the evidence of a heart transformed 

by the gospel, they can never serve as part of the basis for that transformation. While 

many of today's social justice advocates in the evangelical institutions desperately want 

to connect the gospel for their secular political ideas, the reality is, there is no way to 

accomplish this task without creating what apostle Paul called “another gospel”. [Page 

66] 
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42. Ethnic Gnosticism. 

Feminist and postcolonial theorist Sandra Harding attributed this standpoint 

epistemology to “Marxian thought” imported into the “feminist critical theory” of the 

1970s and 1980s. The underlying assumption was that different experiences produce 

different kinds of knowledge which in turn produce different understandings of reality. 

Standpoint theorists considered oppressed experiences to be superior understandings 

because they required knowing the standards of the group oppressing them as well as 

their own standards. Voddie Baucham, a popular critic, refers to this thinking as 

“Ethnic Gnosticism” when applied to ethnic groups because it promotes the idea that 

people have special knowledge based solely on their ethnicity. [Page 69] 

43. The Benefit of Unquestioned Authority Through A Victim’s Oppressed 

Standpoint. 

A belief in some version of standpoint epistemology is one of the most commonly 

shared traits linking social justice advocates across various concentrations. The Me 

Too, Black Lives Matter, anti-nationalist, gun control, and LGBTQIA+ normalization 

movements all promote emotional stories of victimhood to support the movement’s 

core message while enjoying the benefit of unquestioned authority by nature of the 

victim’s oppressed standpoint. The political advantage in harnessing oppressed 

perspectives, instead of appealing to science, logic, and evidence, is that most people 

think it impolite to contradict a personal story. This means social justice advocates can 

circumvent reasonable debate while shaming their opposition for alleged personal 

prejudice. [Page 69] 

44. Only Victims Politically Engaged against “Dominant Society” Qualified. 

Sandra Harding believed “empowerment” required knowledge that could “emerge only 

through a political process”. A standpoint was not simply a perspective, but rather, a 

kind of knowledge about hidden oppression that oppressed groups struggled to reveal. 

Only victims who were politically engaged against “dominant society” were capable of 

ascertaining this kind of secret knowledge. For example, people like Clarence Thomas, 

Thomas soul, and Candace Owens didn't qualify as representatives of black 

perspectives because of their political conservatism, despite their biological and 

cultural backgrounds. However, activists like James Cone, Al Sharpton, and Abraham 

X. Kendi did. [Pages 71-72] 

45. God’s Truth Breaks Down Barriers Constructed. 

If people first need to possess knowledge exclusively based on external factors, such as 

nationality and gender, in order to understand God's world and word, revelation is no 

longer clear and efficient. The Apostle Paul could not have told the pagan philosophers 

on Mars Hill that God made “every nation of mankind” to “seek,” “grope for,” and 
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“find” Him, or that all people everywhere should repent, or that the resurrection of 

Christ was “proof to all men” of coming judgment. Neither could he say to the 

Christians in Rome that even unredeemed men were equipped with the knowledge, 

evidence, apprehension, and understanding of God's “eternal power and divine 

nature.” Postmodern standpoint epistemology destroys this Christian concept of 

revelation’s accessibility by placing knowledge barriers in front of people from certain 

social locations. And, like most false teachings, Christians have answered the errors 

associated with today's social justice subjectivity once before. [Page 76] 

46. Conforming One’s Teachings. 

Unlike the men who crafted the Chicago Statement, many modern evangelicals think 

it's advantageous to conform Christian teaching and ministry to the standards created 

by standpoint theorists motivated by social justice. [Page 77] 

47. Today Truth Is Under Siege. 

As Puritan Theologian Matthew Henry stated, “charity just by no means destroy 

prudence.” Paul himself did not immediately believe every detail of an accusation just 

because it was made. Other passages warn against believing everything one is told 

without consideration in the civil, ecclesiastical, and personal realms. Love does not 

compel someone to immediately believe a story simply because it came from someone 

claiming a victim experience. As 1 Corinthians 7:6 states, “[Love] rejoices with the 

truth.” Yet under siege today is the very concept of truth itself. [Page 80] 

48. An Objective Understanding of Reality. 

If Christians are to retain the authority of Scripture, biblical ethics, and the mission of 

the church, they will need to reject social justice subjectivity and return to an objective 

understanding of reality. [Page 82] 

49. Grounded in an Invariable, Absolute Unchanging God. 

Christians must recapture a kind of realism exemplified in both biblical text and their 

own tradition. Philosopher Paul Tyson wrote that Christians need to return to a vision 

of reality that is grounded in revealed truth genuinely spiritual and transcendently 

sourced nature. In other words, God gave human tools like sense perception, a 

conscience, and reason. He also imparted special revelation through the ministry of the 

Holy Spirit who “convict[s] the world”, teaches believers and inspires men to write 

Scripture. Yet, this access into reality is not grounded in finite humans themselves, but 

rather an invariable, absolute, and unchanging God. Without the transcendence of 

eternal realm, there is no real meaning in the temporal. [Pages 82-83] 
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50. Using Racial Disparities. 

Communists believed for a long time they could use racial disparities in the United 

States to further their own goals [Page 90] 

51. Ongoing Pinpointing of Inequities. 

Because racially motivated legal barriers and overt hatred against black people has 

significantly diminished in the United States since the civil rights era, it would be 

reasonable to conclude that extremely positive changes have taken place. However, if 

this were true, it would threaten one of the social justice’s movements major reasons 

for existence. The only way for the movement to continue marching toward racial 

equity is to pinpoint or produce evidence of inequity. [Page 91] 

52. White Supremacy. 

Philosopher Donald Livingston describes idealogues like Tisby as people who become 

“obsessed with one ill in society and use that as a key to defining the whole… For 

critical race theorists it is white supremacy.” Because racism is inescapable in this 

framework, one must craft their entire life around identifying and eradicating it. Some 

of the sillier examples include identifying things like sheet music, beards, farmers 

markets as examples of white supremacy. [Pages 91-92] 

53. Focusing on One Issue. 

Phil Vischer, the creator of the animated children’s show Veggie Tales, exhibited this 

popular flattening reading of history in his “Race in America” video which received over 

1.5 million views on YouTube alone.  

Fisher starts in the present by identifying the problem he believes history can explain. 

Black households have only one tenth of the wealth of white households. There exists 

have and have nots along racial lines. What follows is sixteen minutes of historical 

illustrations intended to persuade viewers to conclude system racism is to blame for the 

current disparity. Of course, if white racism were the sole cause for this inequality, one 

would expect that other racial minorities would also experienced discrimination would 

possess less household income than whites. This is not the case. [Pages 92-93] 

54. Other Minorities Are Doing Quite Well Financially. 

On average, Americans of Asian descent make more money, have faster growing 

medium income, and possess more wealth than Americans of European descent. 

Religious American Jews, who are no stranger to historical persecution, possess 

approximately four and a half times the household net worth of the American average 

American. In addition, black immigrants have a significantly higher income and net 

worth than black people born in the United States. To conclude that racism alone 
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caused the wealth gap between white and black people is, at best, a substantial 

oversimplification that ignores the full picture. Factors such as religion, education, 

geography, and other cultural considerations may contribute. Unlike Butterfield who 

saw history as a “dialectic of different, clashing, or intersecting wills in circumstances”, 

Vischer, like most social justice advocates only finds one line worth tracing. [Page 93] 

55. Vischer Oversimplifies Issues. 

In addition, Vischer completely ignores laws prohibiting discrimination on the basis of 

race in lending as well as studies within the last thirty years that show racial 

discrimination does not prevent minorities from obtaining loans. Vischer’s 

oversimplifications cause him to make greater errors in evaluating the criminal justice 

system. [Page 94] 

56. Black Criminals Commit Violent Crimes. 

The F.B.I. reports that black people account for over 37% of violent crime arrests even 

though they make up little over 13% of the population according to the Census Bureau. 

The Department of Justice found that over 70% of violent crimes against black people 

are committed by other black people. Black criminals also commit violent crimes 

against white victims nine times as often as white criminals do against black victims. It 

is likely that this data could make more sense of the current 33% incarceration rate 

among blacks than Vischer’s charge of white racism. [Pages 95-96] 

57. Skipping Potentially Harmful Effects of Socialist Leaning Movements. 

Interestingly, in arguing his case, Vischer also leaves out details one assumes a 

professing Christian would include. 

For instance, he mentions nothing about scientific racism including eugenics in 

Planned Parenthood. In 2018 alone, 117,626 black babies died as a result of abortion 

procedures. Vischer also skips over the potential harmful effects of socialist-leaning 

movements and policies. [Page 97] 

58. Blacks on Their Own Have Done Quite Well. 

For almost the first hundred years since the end of slavery, black people advanced 

themselves economically despite barriers, including racial ones. Between emancipation 

and the turn-of-the-century, it is estimated that black people increased their income by 

over 240% and their rate of increase was higher than the general population. By 1900, 

black families owned or partially owned 25% of the farms they worked. Black-owned 

businesses doubled from 20,000 to 40,000 from 1900 to 1914. Before 1960, black 

people started over one hundred institutions of higher learning for themselves. 

According to economist Walter Williams: “In every census from 1890 to 1954, blacks 

were either just as active or more so than whites in the labor market. Some former 
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slaves, such as Alonzo Herndon, Joseph Haygood Blodgett, and Robert Reed Church 

even became millionaires. While ideologues like Vischer prefer to explain the 

complexities of history by presupposing oppression as the root cause, it is very likely a 

more significant element is at work. [Page 97-98] 

59. Policies Weakening Families Do Not Help the Black Community. 

Today, over 77% of black children are born to unmarried mothers. One study indicated 

that “black men were more likely to consume pornography than any other race/gender 

combinations.” Black women on average also have the highest abortion rate of any 

other demographic. If being raised in a married family reduces the child part 

probability of living in poverty by around 80%, it follows that policies that weaken 

family by encouraging out-of-wedlock births and rewarding unemployment are 

probably not helping. In fact, though Canada does not have the same history of 

prejudice against black people as the United States, black people still experience 

similar disparities in economics, education, incarceration, and family breakdown. 

[Pages 98-99] 

60. Racism Is the Only Cause in the Social Justice’s Proponents’ Mind. 

Family driven, free market, or law enforcement remedies are no longer considered 

because racism is assumed as the only cause behind the gap. Social justice advocates 

generally do not pursue measures to impede family breakdown by perhaps making 

abortion illegal, reimplementing anti -pornography measures, and gradually ending the 

welfare state. Neither do they lobby to enact proposals that are for black teenagers 

more opportunities by ending minimum wage laws, promoting charter schools, and 

producing virtuous art. They do not pursue policies that would deter criminal behavior 

through things like restitution-based punishments or the death penalty. Generally, they 

argue the opposite side on these issues. This “bias” against conservative solutions is 

rooted in an alternative conception of reality itself. [Page 99] 

61. Being Pragmatic Sometimes Adopts False Beliefs. 

Unfortunately, even self-proclaimed Christians often adopt false beliefs due to 

pragmatic concerns or ideological precommitments. [Page 100] 

62. Motivation for Human Action. 

For Marxists, class conflict motivates human action; for feminists, it is patriarchal 

domination; for critical race theorists, it is whiteness. [Page 100] 

63. Idolizing Power. 

From the way slavery was abolished in the United States, in which an estimated 

“quarter of the four million freed slaves either died or suffered from illness”, to the way 
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strict COVID-19 lockdowns resulted in “more deaths from other causes”, some cures 

are frequently worse than the diseases they are intended to eradicate. Instead of 

reforming society in natural, gradual, and localized approaches, ideologues reflexively 

attempt to revolutionize society through immediate and all-encompassing 

encompassing action. Mechanisms of the modern state forced their innovations upon 

humans within their jurisdictions in a posture or approaching divinity. This is why 

many members of “the modern intelligentsia… idoliz[e] those institutions that exercise 

power” and produce ideas that best place them in relationship to those powerful 

institutions. [Page 101] 

64. A Coordinated Effort of Distortion. 

It turns out even Scripture can be easily distorted for political purposes just as the 

historical record often is. This is why during great advancements for ideological causes, 

such as the push to sanction homosexual wedding ceremonies or exposed men accused 

of sexually abusing women, popular voices across various outlets and institutions 

depict issues and situations in seemingly coordinated fashion. [Page 102] 

65. Worshipping and Serving the Created, not the Creator. 

Theologian Peter Jones provides helpful categories for understanding the fundamental 

problem behind ideological thinking. Jones argues that Marxism and its derivatives, 

such as critical race theory, reject divinely instituted distinctions emanating from a 

“personal Creator God” leaving everything “open to acts of personal power”. Instead of 

viewing physical existence as ordered within a spiritual reality and limited by divine 

law, design, and providence, Marx declared “human consciousness as the supreme 

divinity” and set out to create “a utopian egalitarian society based on equity and 

sameness”. This error fits into what the Apostle Paul defined as “exchang[ing] the truth 

of God for a lie, and worship[ing] and serv[ing] the creature rather than the Creator.” 

[Page 103] 

66. Representing the Whole Truth. 

If anything is needed today, it is historians and journalists who take seriously their 

responsibility to represent the whole truth while recognizing elements that foster 

public virtue and social unity. In this way, they make a positive impact without 

sacrificing truth or falling into ideological myopia. [Page 104] 

67. A Scriptural View. 

Scripture likewise upholds distinctions like national borders, walls, property lines, 

inheritance, private property, and gender and sexual norms. It also records numerous 

examples of both people and groups receiving certain advantages based on factors such 
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as age, citizenship, nationality, birth order, appearance, position, level of wisdom, etc. 

[Page 107] 

68. Nations Are God’s Idea. 

According to Scripture, the formation of nations was God’s idea. After Noah's flood, the 

book of Genesis teaches that God formed distinct and separate nations according to 

land, language, and family. He also made a special covenant with the nation of Israel, 

to whom he gave land, traditions, and inheritance, religious rituals, and civil laws. The 

Apostle Paul declared that God made “every nation”, including setting their time of 

existence and national boundaries. The Great Commission itself assumes Christians are 

to “make disciples of all nations”. [Page 114] 

69. Embracing the Whole Human Race. 

Loving one's own people is part of loving the Creator and His creation. It also reflects 

and recognition of God’s particular plan in individual’s life and the obligations that 

come with it. The Protestant Reformer John Calvin, in commenting on the Parable of 

the Good Samaritan, acknowledged the truth that “we ought to embrace the whole 

human race without exception in a single feeling of love”. Yet he also stated: 

I do not deny that the more closely a man is linked to us, the more intimate 

obligation we have to assist him. It is the common habit of mankind that the 

more closely men are bound together by ties of kinship, of acquaintanceship, or 

of neighborhood, the more responsibility for one another they share. This does 

not offend God; for His providence, as it were, leads us to it. [Page 115] 

70. A Scriptural View of “Justice”. 

Two general concepts emerge from the multiple Greek and Hebrew words translated in 

English bibles as “justice”. The first relates to personal conduct. Someone who 

impartially fulfills their moral duty before God toward others is a just (or righteous) 

person. The second concept relates more to the impartial decision made by rulers, 

especially in a civil capacity. Scripture teaches things God exemplifies both ideas. 

Deuteronomy 32:4 declares: “The Rock! His work is perfect, For all His ways are just; A 

God of faithfulness and without injustice, Righteous and upright is He. God is an 

impartial judge who acts in accordance with His own righteous standard. [Pages 115- 

116] 

71. Judging Fairly. 

In Exodus 23, God even condemns perverting justice by showing partiality based on 

factors such as personal gain, peer pressure, compassion for the poor, hatred for 

enemies, preference for one’s family, and opportunities to take advantage of strangers. 

Leviticus 19 likewise states: “You shall do no injustice in judgment; you shall not be 



17 
 

partial to the poor or defer to the great, but you are to judge your neighbor fairly.” 

[Page 116] 

72. Two Distinctions Between Civil and Familial Judgment. 

This means that the civil magistrate, unlike the family and the church, possesses a 

unique rule in applying justice in society. Not all the commands and responsibilities 

given to individuals, families, or churches apply to the government. Neither are all the 

actions associated with the government's role appropriate for other jurisdictions. Social 

justice advocates tend to minimize these distinctions by prioritizing their egalitarian 

objectives over civil order. [Page 117] 

73. Social Justice and Activism. 

For decades mainlines and denominations progressively substituted the gospel and 

discipleship for our social gospel and activism. More recently this trend is impacting 

the evangelical world. Social justice initiatives are elevated and mixed with spiritual 

categories. [Page 117] 

74. Moving from the Eternal to the Temporal. 

The popular “Just Gospel” conferences, which hosts some of the biggest names in 

evangelicalism, such as David Platt, Russell Moore, and J.D. Greear, characteristically 

focus on social justice. Modern Christianity’s drift away from eternal and towards the 

temporal is not just the result of confusing the church’s and the government's roles in 

society. Ultimately, the disagreement between today's revolution and traditional 

Christianity involves competing versions of justice. [Page 118] 

75. Refining Religion to Suit Objectives. 

Pastors like David Platt and John Piper teach it is morally acceptable to vote for 

candidates in favor of social justice despite their positions in conflict with Christian 

ethics such as favoring abortion. All of these examples accommodate the social justice 

movement and fulfill the desires of many secular egalitarian leaders who, instead of 

rejecting Christianity because of its hierarchical teaching, pursued avenues whereby 

they could refine religion to suit their objectives. [Page 119] 

76. Christ’s Offer of Joy. 

In John 10:10, Jesus said, “The thief comes only to steal and kill and destroy; I came 

that they may have life, and have it abundantly.” Christ offers joy in this life and eternal 

joy in the sinless world to come. Social justice offers what it has delivered every time it 

is tried: jealousy, envy, bitterness, destruction, corruption, tyranny, and ultimately, 

civil slavery to an impersonal, centralized bureaucracy. At this crucial moment, it is up 

to evangelicals, and Americans in general, to decide which path to follow. [Page 124] 
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77. “Womb-to-the-Tomb” Mentality. 

Over the last few years, things like police brutality and the following government 

guidelines concerning the COVID outbreak are being attached to the “pro-life” cause. 

The Gospel Coalition published an article about an NFL player Benjamin Watson’s pro-

life work, which included the problem of police brutality against black people. Popular 

evangelical author Karen Swallow Prior believes “’pro-life’ Christians” brought “the 

culture of death” they warned others about because they failed to follow COVID “health 

protocols”. This new interpretation of a “womb to tomb” pro-life position is changing 

the movement from within. [Page 128] 

78. Being a Public Witness. 

Another tactic used to neutralize politically conservative viewpoints within 

evangelicalism is to portray them as in conflict with a Christian commitment to be a 

public witness. [Page 128- 129] 

79. Appropriate Righteous Indignation. 

The Bible is filled with examples of men who were not very winsome and would 

definitely be considered angry today. Yet Scripture teaches that while there is never a 

time to sin, there is time to be angry about sin. Righteous indignation is sometimes 

appropriate. [Page 129] 

80. Attributing Worldly Motives. 

The last major way that social justice advocates are pushing evangelicals towards the 

left is by attributing worldly motives to conservative candidates or causes. [Page 130] 

81. Power Is Ordained by God. 

Of course, power in itself is not necessarily a bad thing period in fact, God delegates 

power to the government for a reason. If the government’s job according to Romans 13, 

is to be “a minister of God for to you for good”, then it makes sense that Christians, who 

know what God says is “good,” and would want to gain and use political power as salt 

and light. Compared to the history of the world, Christians in the United States have a 

unique opportunity to express their convictions through voting. The way in which 

political power is gained and used can be evil, but power in itself is ordained by God. 

[Pages 130-131] 

82. Upholding Biblical Thinking. 

While those running evangelical organizations may be going in a bad direction, the gap 

between them and those they are supposed to serve is fairly wide. It is up to small town 

pastors and faithful laymen and laywomen to uphold biblical thinking and reject the 

social justice movement while there is still time. [Page 131] 
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83. Opposing America’s Position in the World. 

It is common for social justice activists to oppose the idea that America is, like Israel, a 

“chosen” nation. Neither do they believe the civil laws specific to Israel applied to 

modern liberal democracies. For example, David French believes Drag Queen Story 

Hours and public libraries are “one of the blessings of liberty” and opposes efforts to 

limit their access to the public square. This is out of step with Deuteronomy 22: 5, 

which states: “A woman shall not wear man clothing, nor shall a man put on a woman's 

clothing; for whoever does these things is an abomination to the Lord your God.” Yet 

French has no problems stretching and selectively citing unique examples from the Old 

Testament he can use to bolster his arguments for systemic racism. [Pages 133-134] 

84. Postmodern Assumptions Are Alive and Well. 

The postmodern assumptions Josh [Harris] may have picked up at Regent College, are 

alive and well in popular evangelicalism. They fueled the social justice movement: the 

last stop before complete apostasy. In the words of J. Gresham Machan, “The chief 

modern rival of Christianity is ‘liberalism’. An examination of the teachings of 

liberalism in comparison with those of Christianity will show that at every point the 

two movements are in opposite direct opposition.” Unlike many Christian leaders who 

push social justice, at least Josh Harris is honest enough to admit what he's doing. 

[Page 141]  

 

 


